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education. 

However, multivariate analysis of the national data sources showed a decline in raising children as
Jews and providing them with a Jewish education as a correlate of mobility. 

Finally, a series of focus groups with Jewish professionals (local and national) were conducted to
explore the implications of the quantitative data. 

Strategic/policy implications and recommendations are presented for four broad areas: (1) sharing
information about movers; (2) understanding today’s consumer orientation; (3) reaching out to
newcomers through marketing, communications and branding; and (4) identifying how national
organizations can add value to local affiliates. 
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W e are pleased to announce the launching
of the Berman Jewish Policy Archive

(BJPA) (www.bjpa.org), an online database of
research on North American Jewry. Based at
NYU's Wagner School of Public Service, BJPA
offers open access to a fully-searchable and
annotated archive of over 4,000 documents. Its
primary areas of focus are: Jewish communal life, education, identity, religion and spirituality, social
activism, demographic trends, leadership, and organizational development. I am confident that you
will find BJPA to be an invaluable resource for your research needs and I encourage you to share
it with colleagues and students alike. 

Here are some of the many ways you can use BJPA:

1.  find key articles in your subject area that have yet to be digitized (the online BJPA archive
already contains over 35 years'-worth of the Journal of Jewish Communal Service, and the
remaining 60 years are in the process of being uploaded)

2. locate relevant research in your field that you have yet to uncover (for every article that appears
on BJPA, the archive will point you to other items on the same topic and by the same author)

3. design course syllabi (and save your students time and money)
4. showcase your own research to a wider audience (BJPA is intended for academics as well as

practitioners)

Question: What do these ASSJ members have in common?

Jonathon Ament; Shani Bechhofer; Patricia C. Becker; Tobin Belzer; Sarah Bunin Benor; Gerald Bubis; Paul Burstein;

Joel Carp; Harris Chaiklin; Jerome Chanes; Barry Chiswick; Carmel Chiswick; Steven M. Cohen; Arnold Dashefsky;

Leo Davids; Sergio DellaPergola; Roberta Rosenberg Farber; Peter Friedman; Rela Mintz Geffen; Allen Glicksman;

Steven J. Gold; Francis Goldscheider; Calvin Goldscheider; Alice Goldstein; Sidney Goldstein; Lisa Grant; Harriet

Hartman; Samuel Heilman; W illiam Helmreich; Harold Himmelfarb; Bethamie Horowitz; Tali Hyman; Sherry Israel;

Charles Kadushin; Keith Kahn-Harris; Debra Kaufman; Joan Kaye; Shaul Kelner; Ariela Keysar; Samuel Klausner; Barry

Kosmin; Laurence Kotler-Berkowitz; J. Shawn Landres; Eric Levine; Keren McGinity; David Mittelberg; Deborah Dash

Moore; Frank Mott; Benjamin Phillips; Bruce Phillips; Riv-Ellen Prell; Paul Ritterband; Uzi Rebhun; Sherry Rosen;

Jennifer Rosenberg; Amy Sales; Jonathan Sarna; Theodore Sasson; Len Saxe; Jeffrey Scheckner; Marlena Schmool;

Stuart Schoenfeld; Diane Tickton Schuster; Jim Schwartz; Ira Sheskin; Judith Veinstein; Mervin Verbit; Chaim W axman;

Morton W einfeld; Jonathan W oocher; Richard L. Zweigenhaft

Answer: Their work appears among the 4,000 policy-related research documents found on the
Berman Jewish Policy Archive (www.BJPA.org).

We would be pleased to expand the archive to include your relevant work. If your name doesn't
appear above, and you have work you'd like us to post on BJPA, please write to Mordy Walfish at
mwalfish@nyu.edu. And, if you have any feedback—positive or critical—I would love to hear it. 

Prof. Steven M. Cohen
Director, Berman Jewish Policy Archive @ NYU Wagner, Steve34nyc@aol.com 

The BJPA is generously funded by the Mandell L. and Madeleine H. Berman Foundation and the
Charles H. Revson Foundation. 

http://www.bjpa.org
mailto:mwalfish@nyu.edu
mailto:Steve34nyc@aol.com
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American Jewish Mosaic in Chinese Eyes
Reflections on my Stay in the US, 2008-2009

by Dr. Lihong Song (Dr. Lihong Song is associate director of the Glazer Center for Jewish Studies
at Nanjing University. He just completed a year at the RRC in Philadelphia.)

G enerously sponsored by Dr. W illiam Fern and the Jewish Community Foundation, I was truly fortunate to spend

a year, from August 2008 to July 2009, at the Reconstructionist Rabbinical College (RRC), especially considering

the economic recession and having a chance to experience in person the nationwide excitement of Obama's election

as the first African-American president of the US. 

My visit to the US was a logical step after my intensive Hebrew study in Jerusalem in the summer, 2007. Before I set

out for Philadelphia, I had two sets of goals: personally, to survey a wide array of contemporary expressions of Judaism

in America through conversations, site visits, holiday observances, institutions, cultural events and religious services;

and, pedagogically, to collect textual and visual materials in order to enrich and to bring a more systematic approach

to my class teaching, and to design new courses of Jewish Studies tailored to the needs of my Chinese students while

keeping them abreast of the most recent advancements in this field.

Unlike Israel, in America religion is totally voluntary, and religious diversity is the norm. I can hardly imagine a more ideal

base to fulfill my goals than RRC, the heart of the Reconstructionist form of Judaism and a harbinger in many ways of

greater changes within American Judaism. Needless to say, to study at a rabbinical college-a seminary for training future

rabbis-was adventurous and unpredictable for one who had only been exposed to, and felt at home with, the

circumstances of large secular universities. 

Therefore, when I joined in trepidation the awe-inspiring morning davening at RRC, sat and rose with the group in which

women donned prayer shawls (and phylacteries), read and sang parts of the service, I reminded myself, "This is

Judaism in practice, rather than Judaism in books." W hen I took notice of the insertion of the names of matriarchs in

the siddur and the change of gender from masculine to feminine, I realized that this was a brand of American Judaism

that testified to the striving for egalitarianism and the freedom to make religious choices. W henever I picked up a

much-needed book from the "tzedakah desk" in the student lounge where people discarded their unwanted items, I was

excited and thought, "Is this a creative way to carry out the highest degree of charity as defined by Maimonides-so that

the recipient may become autodidactic?" W hen I participated in a Rosh Hashana service led by a Reconstructionist

woman rabbi, hearing the blasts of tekiah, shevarim and teruah that echoed under a stained-glass roof bearing the huge

painted image of a personified Trinity, I concluded that in America a Jewish service could be held in a borrowed Christian

church. At the brit milah of Shlomo Simchah, with whose mother-an RRC student-I had danced eight days ago at the

thronged Congregation B'nai Jeshurun in Manhattan's Upper W est Side on Simchat Torah, I observed every move of

the mohel, sensed the breathless interest of other members of the RRC community. I was touched by the charm of the

intimate quality of this small seminary. After attending a rich variety of lectures and workshops organized by the

school-where topics ranged from Jewish arts to chazanic activity, from aging in Judaism to drama, from Jewish food

to Jewish crafts-I became ever more aware that these aspects of Jewish life are no less intrinsic to Jewish civilization

than doctrines and ceremonies. Surprised to learn that some of the RRC students and faculty members had received

their religious education in or ordination by Reform, Conservative or even Orthodox seminaries, I became increasingly

aware why in American Jewish religious discourse the term "denomination" has been persistently eschewed while

"movement" still prevails-because ethnic ties among Jews continue to transcend doctrinal boundaries and because what

ultimately matters is the idea of Klal Yisrael. 

Reconstructionism conceptualizes Judaism as the evolving religious civilization of the Jewish people. Accordingly, each

year's core curriculum of RRC is devoted in sequence to one of the five principal historical periods of Jewish civilization:

biblical, rabbinic, medieval, modern and contemporary. Sitting in the survey courses of these periods afforded me a rare

opportunity to approach Jewish civilization from a non-secular Jewish perspective. Trained as a historian, before

exploring the significance and potential of a subject, I habitually ask what we should accept and what we should deny

as historical fact; in other words, I try to be "objective" in my outlook. This, however, may not always appear to be in

alignment with a class ambience that is replete with keen questions like, "W hat does this mean for us as

Reconstructionist rabbis? How do we help our congregation with this?" "If Herodotus was the father of history, the

fathers of meaning in history were the Jews." Professor Yosef Hayim Yerushalmi's famous articulation never seemed

to me more compelling than at RRC. 
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At the start, my academic bent surreptitiously drove me to challenge some of the associations that, however beautiful

and profound in appearance, struck me as more or less groundless, abrupt and far-fetched. Later, after spending more

time in the religious services, observing how the sacred history of the Jewish people was reenacted time and again in

the murmuring of daily prayer, I began to understand that prayer for Jews may be a recitation of the history of

partnership. Through the recurrent review of Torah, that unique partnership between God and the Jewish people is

continually reaffirmed and reinforced to such a degree that it is almost instinctive for Jews to anchor the meaning and

power of present reality to their sacred past-to such biblical archetypal experiences as the Akeidah or the Exodus. It is

around this sort of remembrance that Jewish identity is, and will continue to be, structured. The importance and

implications of prayer for Jews, which initially eluded me, germinated. I gradually became sympathetic to those

prospective rabbis' impassioned endeavors to temper the knowledge with their contemporary concerns and their social

commitments. 

Now I am back home in Nanjing, re-reading Yerushalmi's classic Zakhor that I purchased several years ago in Tel Aviv.

This time, I think I have a much better understanding of the antipodal relations he formulated between traditional Jewish

memory and modern Jewish history. Jews in the pre-modern period, according to his view, related to their past in an

ahistorical way. Radically new events, such as the Crusades, were construed through such biblical archetypes as the

Akeidah and preserved in memory, not in the form of event-based chronicles, but in prayers and memorial books. In

contrast, Jews today have abandoned the quest for this kind of traditional memory. Instead, they have turned steadfastly

to the pursuit of a profane historical truth. This entails a paradoxical connotation that the more Jews painstakingly restore

the historical contexts to the biblical or rabbinic texts the more they become increasingly alienated from the very sacred

heritage that they are trying to embrace. Yerushalmi's disturbing observation has called my attention to the fact that until

now the study of Jewish liturgy is still not on the research agenda of Chinese Jewish studies. This seems to be an

unavoidable consequence of a Jewish studies not bolstered by Jewish identity and, perhaps no less important, without

access to the lived Jewish experience. 

It also touches off a string of questions. In what terms shall I, as an observer outside of Jewish tradition, approach

Judaism and Jewish civilization? Some elements of Judaism, such as prayer, are fundamental components of Jewish

tradition but structurally alien to the way we live now in China. How is it possible to present these elements in my own

teaching and research, so as to induce enough awareness of their intrinsic value to Judaism and still avoid inciting

suspicion that I am trying to ferment faith commitments? Thinking of those countless monographs dealing with each

and every aspect of the Jewish past, down to its most arcane minutiae, I begin to wonder what I shall assimilate from

this mammoth-size modern Jewish scholarship, especially because, unlike the Christian W est or the Islamic East, there

is no reason whatsoever in China to quarrel over the authenticity and meaning of any shared books or common spiritual

heritage. Moreover, having been nurtured in a historiographical tradition whose superlative model, as defined by Sima

Qian about two thousand years ago, is to "investigate the relations between Heaven and human beings, perceive the

changes running from the antiquity to the present, and form one's own insights," I cannot help but ponder the future of

modern Chinese historiography. As Yerushalmi already sharply pointed out, having faithfully followed the vision and

method of W estern historicism, modern Jewish historiography cannot but parallel its defeats as well as its triumphs. W ill

modern Chinese historiography, which by now has been no less faithful in this respect, meet with the same fate? Had

I not stayed at RRC for an academic year, these questions would hardly have become as nagging as they are. I venture

to regard them as the most enduring legacy I got from my experience as a scholar at an American rabbinical college.

For myself, as an individual, the greatest privilege of being based at RRC is to work and to develop friendship with two

rabbinical students who helped me navigate Jewish-American life: Erica Steelman and Boris Dolin. 

W ith Erica and her family, I had a fondly memorable Yom Kippur in Baltimore. On Erev Yom Kippur, we went to a

Conservative service held at Beth El Congregation. The chazan chanted Kol Nidre in a legendary manner-from

pianissimo to fortissimo, accompanied by organ, totally an operatic aria-a manner whose captivating, and once

controversial, beauty I had only heard of from books. The synagogue's first female rabbi delivered a skillful sermon in

which she made use of the post-biblical interpretations of Abraham to elaborate her theme-the faith lost and faith

regained within the post-Holocaust context. The next afternoon, on an empty stomach, we drove to downtown Baltimore

to attend Minhah and Ne'ilah at B'nai Israel Congregation. In this Orthodox shul, Erica was sitting in one of the separate

pews for women. The import of the Book of Jonah seems quite cryptic. Is repentance per se, even that of those

unbelievers "who do not yet know their right hand from their left," sufficient to turn away God's anger? The sonorous

and triumphant tekiah gedolah at the end of Ne'ilah appears to endorse a "yes" to this question, in stark contrast to the

negative answer proffered by the universal church-extra ecclesiam nulla salus, "no salvation outside the Church."
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Before Minhah, I chatted briefly with Rabbi Alan Yuter. His formidable knowledge of halakhah, though I did not

comprehend all of it well, left me with the impression that he himself is the living embodiment of that Talmudic dictum:

"He who studies halakhot is assured to be a member of the world to come." A few months later, to my surprise, he

invited me to give a talk about "The Long-standing Friendship between Chinese People and the Jews" on an Erev

Shabbat. I thus had a better opportunity to interact with him and his congregants whose presence that night was more

balanced. No longer overwhelmingly male, there were also an African-American convert, a former Presbyterian, and

a gay couple. Rabbi Yuter turns out to be an enlightened and progressive Orthodox rabbi-the first rabbi of this sort that

I have ever encountered. Notwithstanding, he is above all an Orthodox Jew for whom true Torah learning consists of

intellectual explorations in halakhah, rather than in the historical quest. 

Among other activities that ranged from a naming service to a shiv'ah, which Erica and I attended together, two were

exceptionally impressive. First was the bat mitzvah for Tamar, a Chinese girl adopted by a Jewish family. It was

enthralling to observe her punctiliously read the Torah scroll in Hebrew, present her d'var Torah, and see her surrounded

by her friends as they-including many Chinese adoptees of her age and gender-were honored with an aliyah. In the

subsequent lavish dinner serving Chinese cuisine, a friend of this family, who had also adopted two Chinese girls,

informed me that the number of Chinese adopted by Jewish families continues to grow rapidly in the US. I cannot help

but wonder what impact these Chinese adoptees may have on American Jewish identity. After the rite of passage,

Tamar is not simply a "daughter of commandment," but a sensible woman as well. How will she manage with her natural

and nurtured heritages? Pointing to a huge dragon kite decorated on the ceiling and purchased from China, one of her

mothers replied, "W e are trying to raise her at once Jewish and Chinese in the hope of instilling in her an appreciation

of both cultures." 

In late March, we attended Gratz College for a lecture by an RRC alumnus. Having fulfilled his service as the only Jewish

Chaplain in western Iraq in Operation Iraqi Freedom 2008, Commander Jon Cutler related his unique role as the Jewish

supervisor of 20 Christian chaplains and chaplain assistants and gave an insider's view on what was actually taking

place in Iraq. Prior to this, in my own lectures on the diversified functions of the modern rabbi, I had been quite vague

about chaplain duties. This lecture, and his photos, not only conjured up a very vivid and authentic picture of the work

and daily life of military chaplain, but also deepened my understanding of the significance of well-organized community

life in preserving and perpetuating Jewish values and Jewish identity. W e lunched together shortly thereafter, and Jon

also kindly let me sit in on the beit din he supervised for an African-American convert in a Reform Temple. Despite the

fact that he is still a reserve chaplain, Jon prefers to be called Rabbi. 

"W elcome aboard!" Erica's father, Barry, a 1970 graduate of the UM Law School. S. Naval Academy, proudly showed

me the Jewish chapel of his alma mater. Shaped like a vessel, it is the most elaborate synagogue architecture I have

seen. A son of Russian immigrants, Barry realized his American Dream through the education at Annapolis and retired

recently as an attorney. The shelves of his study brim with autographed baseballs and various biographies of Jewish

sports stars. The annual Army-Navy college football game is a must-attend event on his schedule. W ith great luck, I was

his guest this year in the Lincoln Financial Field-my first American football game, and live, too. At the sight of some Navy

fans' sign reading "Congress, bail out Army!" I was cheered by its ingenious intimation of the depressed economy. "Navy

has won six straight times," Barry added with elation. As anticipated, the Midshipmen routed the Cadets once again,

but I never expected that a touchdown could be scored with such admirable strategy and elegance. Yet, first and

foremost, the Army-Navy rivalry is more than a game. It was unveiled by pre-game pageantry featuring parachutes,

fighter jets and battle helicopters. It began with chants of "USA! USA! USA!" as President George W . Bush walked to

midfield for the ceremonial coin toss, and ended in the playing and singing of both alma maters to celebrate the

brotherhood of the military in the city of brotherly love. Barry and his family were a natural part of this ritual, from start

to end. They are not so much American Jews as Jewish Americans. 

Boris is another Jewish American. Born in Portland, Oregon, he hopes to make aliyah to his hometown as a pulpit rabbi

upon graduation. He is scarcely tackled by sports, but squarely by vegan diet, ecological awareness, animal rights, and,

most of all, a national "sport" of a special kind-presidential electioneering. The passion he poured into volunteering for

Obama's campaign astonished me. It prompted me to reflect upon why I am basically apathetic to current political affairs

and to reconsider whether the two-party system really looks like two gigantic teams whose political differences are hardly

discernible to an outsider. I watched him enter the voting booth. W e watched Obama's inauguration ceremony in an

African-American church. And that is when I asked him, if given the opportunity, he would vote for a Jewish presidential

candidate. "If that candidate is good enough," he replied instantly.
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It was very pleasant and informative to spend time with Boris: to learn the American vernacular, to set up his sukkah,

to examine bizarre mosaic murals (by a Jewish artist who was his relative), and to visit Jewish sites in Philadelphia. In

New York City, we visited the Museum of Jewish Heritage where he had volunteered as a docent. W e roamed through

the Lower East Side in which the Tenement Museum, now wedged in part of the Chinatown, still testifies the struggle

of the first generation of Jewish immigrants, and tasted the yummiest falafel near Yeshiva University when it was holding

the largest Judaica book sale in North America. Toward evening, we arrived at his alma mater, the Jewish Theological

Seminary. W e sat in the famous library for a while. It was in this quiet enclave that Saul Lieberman, the premier

Talmudist of the past century, once heard a "voice of Torah" which brought back to him the voice of the Yeshivoth of

the old country. And Elias Bickerman, one of my favorite Jewish scholars, must have labored here, marshaling the

ancient sources to compose his leitmotif: Hellenism should not be seen as a temptation to be resisted and the success

of Judaism in achieving and maintaining power rests precisely with its ability to come to terms with Hellenism. 

Shortly after I arrived in the US, Jake Rubin, then an RRC senior student, asked me to speak at the Hillel of Swarthmore

College where he was serving as Jewish Student Adviser. I thus had a chance to observe the operation of Hillel in

American campus life. On a Shabbat afternoon, I gave a similar talk at the heartwarming Congregation Beth El, headed

by Rabbi Joshua Boettiger and located in picturesque Bennington County, Vermont.

Famous as it is, I did not know about Philly cheese steak until I was in the city. Before that, I did know Philadelphia was

world-renowned for a Jewish center and its orchestra. Thanks to the hospitality of Professor David Ruderman, I was

able to sit in the weekly seminars held at the Katz Center for Advanced Judaic Study at the University of Pennsylvania

and to make use of its superb library. Addressing the subject of "Jews, Commerce and Culture," these seminars are

particularly fascinating in problematizing the stereotypes and exaggerations of the Jewish commercial triumph,

characteristics prevalent in today's Chinese society that is also deeply immersed in a climate of economic

entrepreneurship. 

A fortuitous manna from the seminars was to meet David Stern, a distinguished professor of classical Jewish literature

and religion and a true intellectual. W ith permission, I audited his illuminating course on "Akeidah in Jewish Tradition."

I not only dined with his family in his sukkah and recited the Four Questions in Chinese at his Seder table, but I devoured

his essays and reviews published in The New Republic, Commentary, and The New York Times Book Review. He

inspired me to open this semester in Nanjing with a new graduate course entitled "Modern Jewish Scholarship," whereby

I hope my students can reach a basic understanding of the development of Jewish studies as an academic field, acquire

awareness of some of the methodological innovations, and ultimately achieve a broader perspective that may align their

own research closer to Jewish studies as a whole. I joined David for a conference on "Rabbinic Literature and the

Material Culture of Roman Palestine" at Princeton University, and a workshop of "The Traditional Eastern European

Jewish Book, 1500-1900" led by Professor Moshe Rosman at the Katz Center. At my invitation, David and his wife,

Kathryn Hellerstein, a professor of Yiddish at Penn, delivered two lectures at the Nanjing Institute in June. 

David once related to me an episode, smacking of a parable in Midrash. Once, while traveling to Portugal, he met a local

Orthodox rabbi who was very hospitable and amicable. W hen he told the rabbi that he had taught Talmud to many

non-Jews too, the rabbi, however, was vexed because "Talmud is the love letter that G-d wrote to Jews." This raison

d’etre for Talmud must have left David stirred, not so much for the powerful, emotional image of "love letter" as, I venture

to assume, for a sense of rupture or alienation the very image elicited in his mind, a rupture between a Talmud chacham

and a university scholar. Jewish intellectuality constitutes another variety to the modern Jewish identities. 

As a concertgoer in Philadelphia for its world-renowned orchestra, I once queued up at the Kimmel Center box office.

Unexpectedly a man approached me, with an extra ticket in his hand, for free. And I found myself seated in one of the

best seats, usually not for sale. It turns out he was a conductor and had even guest-conducted in China, a protégée of

Leonard Bernstein, and Jewish too. After the concert, he said "Tonight's program is well-chosen; it has a common

theme: love and death." It struck me that his patron had a state-of-the-art recording of Tristan and Isolde. "Do you like

W agner?" I asked. "Sure." The enthusiasm of many a Jewish conductor for W agner, from Otto Klemperer down to

Daniel Barenboim, seems to me an uncanny footnote to the history of Jewish responses to Anti-Semitism. 

Leaving Philadelphia, I also made several professional trips within the US. In W ashington DC, I took part in the 40th

Annual Conference of the Association for Jewish Studies (AJS) in December, which afforded me a panoramic view of

Jewish studies as practiced in North America. In January, I was accepted to the 2009 Jack and Anita Hess Faculty

Seminar on "The Holocaust and Other Genocides: Historical Contexts, Legal Issues, and Ethical Dilemmas," co-directed

by Professors John Roth and Donald Bloxham, and sponsored by the Center for Advanced Holocaust Studies at the
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United States Holocaust Memorial Museum. I returned to the same Museum in June for another seminar on "Christianity

and the Holocaust: History, Analysis, Implications" led by Dr. Victoria J. Barnett. A week before I arrived, a black security

guard was tragically killed in a racist attack on the Museum by an 88-year-old gunman with a violent anti-Semitic past.

Holocaust studies is an integral component of the research agenda of the Nanjing Institute, promoted through

translations, dissertations, international symposiums and summer workshops. My experience at these seminars was

enormously constructive in designing my own syllabus which seeks to contextualize the Holocaust within a broader vista

of the history of anti-Semitism and of Jewish responses to catastrophe. Moreover, addressing the Holocaust using a

comparative perspective-with Darfur and Rwanda in particular-opened for me a new way to understand why there is a

growing international concern regarding abuses of human rights. China is becoming increasingly integrated into

international society. For the sake of mutual understanding, it will be good to share this view through class teaching and

translation.

Invited as International Jewish Studies Speaker of DePauw University in Greencastle, Indianapolis, I was honored to

deliver two public lectures on "Teaching Jewish Studies in China" and "Jewish Diaspora in China: Chinese and W estern

Perspectives" in the middle of March. My interaction with the faculty and students there was truly thought-provoking and

agreeable.

In Ann Arbor, I visited Professor Aharon Oppenheimer in early April. He had supervised my Post-doctoral research at

Tel Aviv University and was currently a visiting fellow at the Frankel Center for Judaic Studies at the University of

Michigan. Aharon planned to visit Nanjing in October 2010, and we discussed the proposed topics of his lectures-on

the social world of Talmud and the Holy W ar in ancient Judaism. Aharon also introduced me to Professor Deborah Dash

Moore, Director of the Frankel Center, and we discussed the possibility of academic exchange. 

In Berkeley, I attended the 2009 American Academy of Jewish Research (AAJR) Early Career W orkshop in May.

Directed by Professors Robert Alter and David Biale, and devoted to the enhancement of the teaching and research

of scholars at the early stages of their careers in Jewish studies, the workshop was fascinating in developing ideas and

methods of instruction, stimulating scholarly research and writing, and in creating a community of scholars. Every

participant submitted for mutual discussion a paper or book-proposal, and a syllabus of a Jewish studies course that

she/he had offered, and was, in addition, asked to present an "intellectual autobiography"-to lay out the path to the

present. In his own autobiography, Professor Biale recalled interviewing Gershom Scholem after the publication of his

book on this master scholar and asking him what new fields ought to be developed in Jewish Studies now that he had

put Jewish mysticism on the map. Scholem replied, "The history of Jewish criminals." If any attempt were made to write

such a history now, it might fittingly end with Bernard Madoff.

In New York City, I was admitted into the 2009 Educational Program on Yiddish Culture (EPYC) Educators Seminar at

the YIVO Institute for Jewish Research in the latter half of June. A series of invited lectures delivered by distinguished

scholars highlighted the major aspects of Eastern European Jewry and their repercussions in America. Special

sessions-including a concert of Yiddish show tunes and a walking tour of the Hasidic sections of Brooklyn-were really

eye-opening. Many materials that I gathered from this seminar, such as photos, CDs and DVDs, can be readily

incorporated into my undergraduate survey course on Jewish civilization.

New York was the place to renew old friendship. Professor Fred Lazin of Ben-Gurion University of the Negev, with whom

we had an exchange program of students, was on sabbatical leave at New York University. W e talked about the

extension of the program, the arrangement of his upcoming visit to China, and the translation into Chinese of his

award-winning book on Jews and American politics. I joined Fred as his guest when he lectured on current Israeli politics

at a Reform synagogue of Philadelphia, and therefore availed myself of this chance to have a glimpse of the attitudes

within a local American Jewish community toward Israeli issues. 

Professor Samuel Heilman of Queens College visited the Nanjing Institute several times, most recently as a Fulbright

Senior Specialist in American Judaism. He unfolded me the saga of New York from a New Yorker's perspective, and,

of course, guided me through the Orthodox topography, including a foray to Borough Park of Brooklyn on a Sukkot night

to observe the celebrations of the split Bobover Hasidim and Munkatcher Hasidim. In the huge, packed Bobover sukkah

on 45th Street, as soon as a curious young hasid standing nearby started a conversation with me, I realized it difficult

to determine the best way to explain Reconstructionism to him. He looked at me in perplexity: "W hy not study in a

Yeshiva?" I answered, "You see, I am not Jewish." He breathed a sigh of relief. In the end, he bid me farewell with "Meet

you in Jerusalem."
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Three days before I left the US, Sam called me while I was packing. Our common friend Professor Menachem Friedman

of Bal-Ilan University was in New York. They had just finished collaborating on a biography of the last Lubavitcher Rebbe

and intended to collect some photos for the new book in Queens and Crown Heights tomorrow. "W ill you join us?" How

could I miss such an opportunity? 

Six years earlier, in a street of Tel Aviv, I had been given a card with the Rebbe's portrait and the Seven Noahide Laws

on it. Since then, this "King Moshiach" and his avatars seem to manifest themselves repeatedly, like the seeds of

dandelion, on the street walls of Hebron, in the eager question of "Excuse me, are you Jewish?" that I overheard before

the W estern W all in Jerusalem and at Times Square on Christmas Eve, and in his emissary in Shanghai. The time was

ripe to visit the Rebbe's headquarters. 

W e went to his graveyard in Queens first, watching pilgrims praying and delivering notes. I delivered my own, as I did

before at the W estern W all. In the visitation center near the Ohel, I picked up a brochure entitled The Rebbe: An

Appreciation-the official presentation of him, I thought. Then we washed our hands and drove to Crown Heights on the

very road he took to pay his monthly visits to the gravesite of his predecessor, side by side with whom the Moshiach lies

now. After some time, we finally found the house at 770 Eastern Parkway. It was from here that the Rebbe directed his

emissaries' work and involved himself in details of blowing his dandelions. W e all took photos of this house.

On my plane back to China, I started to read the brochure. Copiously illustrated, it is a product of deep devotion. I turned

it back and forth, trying to locate its author, but in vain. It is anonymous. W hen I looked through to page 34, my eyebrows

were raised. The Rebbe once asked a US Senator if he could request a favor. The Senator thought to himself: Aha, the

Rebbe was looking for the payoff. The Rebbe continued: "There is a growing community in Chinatown. These people

are quiet, reserved, hardworking, and law-abiding-the type of citizens most countries would treasure. But because

Americans are so outgoing and the Chinese are, by nature, so reserved, they are often overlooked. Thus they miss out

benefitting from government programs. I suggest that as US senator from New York, you concern yourself with their

needs." The Senator "was overwhelmed." 

I sat motionless, feeling different. 
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2009-2010 Institutional Membership Enrollment Form

1. INSTITUTIONAL INFORMATION   ____  New Membership         _____  Renewal 

Name  ______________________________________________________________________________

Mailing Address ______________________________________________________________________ 

___________________________________________________________________________ ________

E-mail address ______________________________________________________________ _________

Telephone  ____________________                     Fax  ________________________ 

URL (for link on ASSJ website) ___________________________________________________ 

2. CONTACT PERSON INFORMATION 

Contact Name _______________________________________________________________________ 

First Last Title 

Mailing Address (if different from institutional information above) ___________________________________ 

____________________________________________________________________________________

E-mail address ________________________________________________________________________

Telephone  ____________________                     Fax  ________________________ 

3. PAYMENT INFORMATION 

$____     Institutional Membership Dues @ $200.00 

(October 1, 2009 - September 30, 2010) 

$_____   Additional Donation 

$_____   Total Payment 

Please complete and mail this form with payment to: 

Dr. Gail G. Glicksman 

Reconstructionist Rabbinical College 

1299 Church Road 

Wyncote, PA 19095-1898 

Make checks payable to: Association for the Social Scientific Study of Jewry. 

Thank you for your support of ASSJ



ASSOCIATION FOR THE SOCIAL SCIENTIFIC STUDY OF JEWRY 

Member Information Form (2009-10) 
 

Name:    _________________________________________________________ 

  

Address:      ________________________________________________________ 

  

     ________________________________________________________ 

 

Electronic Mail Address:  _______________________________________________ 

 

Telephone:       _______________________________________________ 

 

Fax Number:   _______________________________________________ 

  

Primary Discipline:  _______________________________________________ 

 

Interests:  ______________________________________________________________   

 

Current Professional Position:  ___________________________________________   
 

       Check here if you do NOT wish your name and address to appear in the new ASSJ 

Directory 
-----------------------------------------------------------------------------------------------  

Membership Rates: (Electronic access to Contemporary Jewry (CJ) included with 

membership. Additional $20 per year for paper copy of CJ.)       

Membership  Additional for paper copy of CJ 

One-year membership in ASSJ  $  50.   $20. 

 

Two-year membership in ASSJ  $  90.   $40. 

 

Three-year membership in ASSJ  $120.   $60. 

 

Emeritus membership (per year)  $  36.   $20. 

 

Student membership (per year)  $  25.   $20. 

 

FOR MEMBERS OF THE ISRAEL SOCIOLOGICAL SOCIETY  

Special one year membership in ASSJ $ 36.   $20. 

  

Donations:    

 General Fund     ____        

 Sklare Memorial Lecture    ____  

     

Total Payment:      ____ 
 

Return to: Dr. Gail G. Glicksman    E-mail:  gailglicksman@gmail.com 

Reconstructionist Rabbinical College  FAX:     215-576-6143 

1299 Church Road     Phone: 215-576-0800 x 125 

Wyncote, PA 19095-1898 
 

 

Thanks for your prompt response! 

Questions about membership?  Contact exec@assj.org 


